SANKHYA, YOGA AND VEDANTA

much overshadowed by the Buddhistic. Buddhism,
like the Sankhya non-Theisdc and anti-Monistic, laid
istress on the impermanence of the results of the cosmic
energy, which it presented not as Prakrit! but as
Karma because the Buddhists admitted neither the
Vedantic Brahman nor the inactive Soul of the

-Sankhyas, and it made the recognition of this imper-
manence by the discriminating mind its means of
liberation.  When the reaction against Buddhism
arrived, it took up not the old Sankhya notion, but
the Vedantic form popularised by Shankara who re-
placed the Buddhistic impermanence by the cognate
Vedantic idea of illusion, Maya, and the Buddhistic
idea of Non-Being, indefinable Nirvana, a negative
Absolute, by the opposite and yet cognate Vedantic
idea of the indefinable Being, Brahman, an ineffably
positive Absolute in which all feature and action and

-energy cease because in That they never really existed
.and are mere illusions of the mind. It is the method
of Shankara based upon these concepts of his philos-
ophy, it is the renunciation of life as an illusion of
which we ordinarily think when we speak now of the
Yoga of knowledge. But in the time of the Gita Maya
was evidently not yet quite the master word of the
Vedantic philosophy, nor had it, at least with any
'decisive clearness, the connotation which Shankara
brought out of it with such a luminous force and dis-
tinctness; for in the Gita there is little talk of Maya
and much of Prakriti and, even, the former word--is
used as little more than an equivalent of the latter
tout only in its inferior status; it is the lower Prakriti
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